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In the Name of Allah, the Most Beneficent, the Most Merciful
Introduction

With the purported date of the birth of the Prophet, ‘;i;} e ;;,.p, drawing near, it is time again

to discuss the ostensible evidence used to sanction the celebration of the Mawlid, as well as a
number of point related to the Mawlid overall. As we will see, there are no specific evidences
sanctioning the Mawlid. Rather, those who call to it use general evidences that are unusable in
this situation, or they use specific evidences related to other matters and then perform invalid
Qiyas (Analogous Example) upon them for the Mawlid.

With regards to the matter of using general evidences in ways that they were not used by the
first three generations, we say:

General Evidences Cannot Be Used To Sanction Specific Actions

What is meant by this is that the celebration of the Mawlid is a specific deed, with specific actions
and statements tied to it, around specific times or dates. So the likes of these specific actions
cannot be permitted by evidences that are general in nature, such as the obligation of loving the

Prophet, ‘:.ﬁl;; PR L;l.(o

Al-Awza'T (d. 157 H.) said: “Make yourself patient upon the Sunnah, and stop where the people
stopped. And believe what they believed, and avoid that which they avoided. And follow the path
of your Righteous Predecessors, because what was sufficient for them is sufficient for you.” !

Muhammad lbn ‘Abdil-Had1 (d. 744 H.) said: “And it is not permissible to innovate a new
interpretation of a Verse or a Hadith which the Salaf (predecessors) did not hold, know of or
convey to the Ummah. Otherwise, this implies that they were ignorant of the truth in this
(matter), and went astray regarding it, and that the one in opposition (to them) from a later
generation was (somehow) guided to it (i.e. the truth).” 2

Ibn al-Qayyim (d. 751 H.) said: “Innovating an opinion in the explanation of the Book of Allah,
while the predecessors and the Imams were upon something contrary to it, necessitates one of
two matters: Either it is a mistake in-and-of itself, or (else) the opinions of the Salaf which
contradict it are mistaken. And no intelligent person would doubt that he is more likely to be
wrong and mistaken than the opinions of the Salaf (are).” 3

1 Collected by Al-Lalaka’T in “Sharh Usil I'tigad Ahl as-Sunnah Wal-Jama'ah”, (#280)
2 “As-Sarim al-Munki Fir-Radd “Ald as-Subki” by lbn "Abdil-HadT, pg. 318
3 “Mukhtasar as-Sawa'iq al-Mursalah “Ala al-Jahmiyyah Wal-Mu ' attilah” by Ibn al-Mawsili 2/128



Ash-Shatibt (d. 790 H.) stated: “Had [it] been an evidence for it, it would not have been far
removed from the understanding of the Sahabah and the Tabi'in (i.e. the generation after the
Sahabah), then those ones (who came later) understand it. Because how could it be that the
actions of the earlier ones would be in opposition to what is necessitated by [this (false)]
understanding and in contradiction to it, even if it is (represented by their not participating in it)?
So whatever the later ones act upon from this type (of innovation), then it is contrary to the
consensus of the earlier ones, and anyone who contradicts [their] consensus is mistaken. And the
Ummah of Muhammad does not come to an agreement upon something which is a misguidance.
So whatever they were upon, participating in or not participating in, then it is the Sunnah and (it
is) the matter that is to be given consideration, and it is the guidance. And there is nothing but
right and wrong. So everyone who contradicts the earlier Salaf, then he is upon misguidance, and
this is sufficient (to prove this point).” 4

And he said: “And due to all of this, it is obligatory upon the one who is looking at a Shar7 (legal)
evidence to consider what the earlier ones understood from it and how they acted upon it, as it
is more appropriate to be considered correct and more sound to be taken as knowledge and
acted upon.” 3

So we see that it is a dangerous matter to use the Texts of the Shari‘ah in ways that they were
not used by the Sahabah, the Tabi'in and the Righteous Predecessors. And this applies to
situations that were around during their time and they were able to discuss, not matters that
only appeared afterward (i.e. not referring to events or situations, technologies, etc. that came
later on).

Acts of Worship Are Tawqifi (Only Allowed When Sanctioned By a Text)
Allah, Jis stated:
& Copp 3031 18T L5 i nS0e s 156, (S 205 i »

4 This day, | have perfected your religion for you, completed My Favour upon you, and have
chosen for you Islam as your religion.s 6

On the authority of ‘A’ishah that the Prophet, (’:L:; 5;1;% dl.,a, said:
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4 “Al-Muwafaqat FT Usil ash-Shari"ah” by Ash-Shatibi 3/72
5 “Al-Muwafaqat FT Usil ash-Shari"ah” by Ash-Shatibi 3/77
8 Siirat al-Ma’idah, 3



“Whoever innovates into this matter of ours, that which is not from it, then it is rejected.” ’

And on the authority of "Abdullah Ibn ‘Amr lbn al-'As who narrated that the Prophet, w ! dLa

Lo, said:

"IN G R Tl °/uf>&w”\3.w| 1o G 56N L8 53 i 3
“Indeed, there was no Prophet before me except that it was a duty upon him to show his Ummah
the good that he knew for them. And to warn them about the evil that he knew for them.” 8

So anything that is from the religion would have been clarified by the Prophet, ;15 <1= % JL;

And whatever was not is not from the religion.

And in the time of the Sahabah, they rejected actions because they were done in ways that were
not according to the Sunnah.

And on the authority of Nafi" who narrated:
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That a man used to meet lbn "Umar, and greet him by saying: “As-Salamu ‘Alayka Wa
Rahmatullahi Wa Barakatuhu Wa Magfiratuhu Wa Mu afatuh.” He (i.e. Nafi’) said: “And he
would do this often. So Ibn "Umar said to him: ‘And upon you one hundred times. And if you do
it again, | will treat you harshly.” ?

And a similar incident has been narrated from “Abdullah Ibn "Abbas, Lgs i o»35. 1°

On the authority of "Amr Ibn Salamah al-Hamdani who narrated that Abd Misa al-Ash ar1 said to
"Abdullah Ibn Mas td:

7 Collected by At-TayalisT (#1,525), Ahmad (#26,329), Al-Bukhari (#2,697), Muslim (#1,718), Abx Dawid (#4,606) and
Aba Ya'la (#4,594)

8 Collected by Ibn Abi Shaybah (#37,109), Ahmad (#6,793), Muslim (#1,844), Ibn Majah (#3,956) and An-Nasa’l
(#7,766)

9 Collected by Ma'mar lbn Rashid (#19,453). And | asked Shaykh Sulayman Ibn Nasir al-"Alwan, if it was “Sahih” and
he said: “Yes, it is Sahih.” He also authenticated it in his book “Al-I'lam Bi-Wujab at-Tathabbut FT Riwdyat al-Hadith
Wa Hukm al-"Amal Bil-Hadith ad-Da’if’, pg. 11

10 Collected by Al-Bayhaqi in “Al-Jami" Li-Shu’ab al-Imdn”, 6/455, and it was declared “Sahih” by Ibn Hajar in “Al-
Futahat ar-Rabbaniyyah”, 5/293
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“l saw some people in the Masjid sitting in circles waiting for the prayer. In every circle there was
a man, and in their hands were pebbles. He would say: ‘Say Alldhu Akbar one hundred times’, so
they would say Allahu Akbar one hundred times. Then he would say, ‘Say La llaha Il-Allah one
hundred times’, so they would say La llaha Ill-Allah one hundred times. Then he would say, ‘Say
Subhan Allah one hundred times’, and they would say Subhdn Allah one hundred times.”” He (i.e.
*Abdullah Ibn Mas’td) said: “What did you say to them?” He said: “I did not say anything to them.
| was waiting for your opinion.” He said: “Why did you not tell them to count their bad deeds and
promise them that none of their good deeds would be lost?” Then he went away and we went
with him, until he came to one of those circles. He stood over them and said: “What is this that |
see you doing?” They said: “O Abl "Abdir-Rahman (i.e. "Abdullah Ibn Mas’td), these are pebbles
with which we count the Takbir, Tahlil and Tasbih.” He said: “Tally up your bad deeds, for |
promise you that nothing of your good deeds will be lost. Woe to you, O Ummah of Muhammad,

o\

how soon you have become doomed! These are the Companions of your Prophet, 53.9 @l JL;

(,l:}; still alive amongst you, his clothing is not yet worn out and his vessels (for food and drink)

are not yet broken. By the One in Whose Hand is my soul, (either) you are following a way that is
more guided than the way of Muhammad, or you are opening a door of misguidance.” They said:
“By Allah, O Abu “Abdir-Rahman, we did not intend anything but good.” He said: “How many of
those who intend good never attain it.” 11

So despite the fact that greeting a Muslim and performing Thikr are things that are good in and
of themselves, the Sahdbah rejected these actions, as they were done in a manner that was not
specifically legislated.

" Collected by Ad-Darimi (#210), and it was declared “Sahih” by Al-Albant in “Silsilat al-Ahdadith as-Sahihah”, 5/11



Muhammad Ibn Ahmad as-Sarkhast al-Hanafi (d. 482 H.) stated: “Opinion is not a contributing
factor in knowing what is obedience to Allah. And due to this, it is not allowed to sanction the
basis of a worship through opinion.” 12

Ibn Daqiq al-"Td (d. 702 H.) said: “And the majority of the acts of worship are Ta'abbudr (done for
‘Ibadah without knowing the exact causal factor) and based upon Tawgqif (forbidden until
proven).” 13

Muhammad Ibn Muflih al-Hanbali (d. 763 H.) stated: “No actions of the religion are allowed to
be taken as a means (of worship) unless it is legislated. This is because acts of worship are based
upon Tawgif.” 14

Ibn Hajar al-"Asqgalant (d. 852 H.) stated: “The sanctioning of acts of worship is only taken from
Tawqif.” 13

And he said: “The default concerning acts of worship is Tawgif.” 1¢

Muhammad Ibn Ahmad ar-Ramli ash-Shafi'1 (d. 1004 H.) stated: “The default concerning acts of
worship is Tawgif.” V7

The Specific Evidences Used To Sanction the Mawlid
1-In His Qur’an, Allah Legislated Rejoicing in His Bounty and His Mercy

They say: Allah, Jw, Said:

TS o geel o808 080 (AT e 4 o %4
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4 Say: “In the Bounty of Allah, and in His Mercy; therein let them rejoice.” That is better than
what they amass. » 18

1

They state that what is meant in this Verse is the Prophet, -155 a.la bl dLo And that this Verse

proves the permissibility of rejoicing in his birth, therefore, having a celebration for this is
permissible.

12 “ysil as-Sarkhasi”, 2/122

3 “thkam al-Ahkam Sharh “Umdat al-Ahkam” by Ibn Daqiq al-"Td 1/200
14 “pl-Adab ash-Shar'iyyah” by Ibn Muflih 2/265

15 “Fath al-Barf Bi-Sharh Sahih al-Bukhari” by lbn Hajar al-"Asqalani 2/80
16 “Fath al-Bari Bi-Sharh Sahih al-Bukhar” by lbn Hajar al-"Asqalant 3/54
17 “Gayat al-Baydn Sharh Zubud Ibn Raslan” by Ar-Ramli pg. 79

18 Sgrat Yanus, 58



The major Scholars of Tafsir, such as lbn Jarir at-Tabari, 1® Al-Bagawi, 2% Al-Qurtub, 2! Ibn Kathir,
22 and others did not mention this type of Tafsir at all. Rather, they explained it as being the
Qur’an, being from its people, the Sunnah, and Islam. And this is the Tafsir (interpretation) that
they narrated from the Sahdabah and the Tabi'in.

But even if one were to say that what was meant is the Prophet, 3l oy w W L,Lp himself, then it

would be his being sent as a Prophet, and not his birth, which is a mercy and something to rejoice
in. This is because it has come in the Qur’an and the Sunnah that his being a Mercy was by being

sent as a Prophet, not merely being born. Allah, _;l&, said:
§ LG Y ST GG ¥

4 And We have Sent you not but as a mercy for the "Alamin. » 2

And on the authority of AbG Hurayrah, &2 % 25 Who narrated:
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It was said: “O Messenger of Allah, supplicate against the polytheists.” He said: “Indeed, | was
not sent as a curser, rather, | was only sent as a mercy.” 24

2-Allah Commanded Us to Send Blessings upon the Prophet, ’ﬁ’j w 7 L;La, and

Celebrating the Mawlid Encourages People to Do So
Allah, Jis, Said:
€ Lokd1 205 e Lo AT Ll Glg o 30 e 6 e sy an oy

4 Allah sends His Blessings on the Prophet, and His Angels do too. O you who believe! Send
your Blessings on him, and greet him with the Islamic way of greeting. & 25

19 “)ami* al-Baydn “An Ta’wil Ay al-Qur’an” by lbn Jarir at-Tabari 12/194-200
20 “MaGlim at-Tanzil” by Al-Bagawi 4/138

21 “Al-Jami’ Li-Ahkdm al-Qur’an” by Al-Qurtubi 11/10-12

22 “Tafsir al-Qur’an al-"Athim” by lbn Kathir 3/370-371

2 sgrat al-Anbiya’, 107

24 Collected by Muslim (#2,599), Al-Bazzar (#9,205) and Abi Ya'la (#6,174)
25 Sijrat al-Ahzab, 56



They state that having the Mawlid encourages people to perform this Salat upon the Prophet,

{2.1..1/ g:l.c— Pl d\“’
However, we say:

Firstly, we have general evidences for performing Salat upon the Prophet, (’:L:; w 2l L,La which

cannot be specified or restricted to certain times, places, etc. without any evidence. Some of
these general evidences are:

The Statement of Allah, Ji:

g L2512 ”W\W\MJ,\J\L@\L@\duojlxmw/”w\%
4 Indeed, Allah Sends His Salat on the Prophet and His Angels do too. O you who believe! Send

your $alat on him, and greet him with the Isladmic way of greeting. & 26

And on the authority of Anas Ibn Malik, who narrated, that the Prophet, (155 <12 %! JL.A said:

e dew Jotiag gt o s

“Whoever performs Salat upon me once, Allah Sends ten Salat upon him.” *’

Secondly, we have specific times already specified in the Shari’ah in which it is more
recommended than in general to perform Salat upon the Prophet, ".i.:} <12 %\ Lo. From amongst

the many times narrated are:

After the Athan:
On the authority of "Abdullah Ibn "Amr who narrated, that the Prophet, (.Ji:; :t..l.; &l L:L:o, said:
AR G dufwdudu ””LZJL;\,J.; LaJ..a\jJ,uu;le o5 13"

“If you hear the Mu’athin, then say what he is saying, then perform Salat upon me, because
whoever performs Saldt upon me, Allah Sends Salat upon him, due to it, ten times.” 28

26 Sgrat al-Ahzab, 56

27 Collected by Ahmad (#8,854), Ad-Darimi (#2,814), Muslim (#408), Abi Dawid (#1,530), At-Tirmitht (#485), An-
Nasa'l (#1,220) and Ab{ Ya'la (#6,495)

28 Collected by Ahmad (#6,568), "Abd Ibn Humayd (#354), Muslim (#384), Abl Dawid (#523), At-TirmithT (#3,614)
and An-Nasa’T (#1,654)



During the Salat:

On the authority of Fadalah Ibn "Ubayd, who narrated:
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The Messenger of Allah, J1o5 u“m du heard a man suppllcatlng in his Salat, and he did not

mention Allah, J>J ,p, and he did not perform Salat upon the Prophet, 15 4J.:« gl JL.A so the

Messenger of Allah, (155 <le %! du said: “This one is hasty.” Then he called him and said to him

and others: “If any of you performs Salat, then let him begin with praising Allah and extolling Him.

Then let him perform Salat upon the Prophet. Then let him supplicate with whatever he wishes.”
29

So we have evidence proving that it is recommended in general, as well as at specified times in
the Shari"ah. So how can other specific times be added to these?

3-The Prophet, .12} edlp 7 _sl_p Used to Fast on Mondays, Which Was the Day He Was

Born

And they use the Hadith of Abd Qatadah al-Ansari, from the Messenger of Allah, ":L:; 5,19 ! Lj;a,

that he was asked about fasting on Monday, so he said:

9 s ° o R _
"o e J5 S Ein s Bl B

“That is the day | was born and the day | was Sent.” Or “On it, Revelation came to me.” 3°

They state that here, the Prophet, (:i:.; P ;L(a, did something specific (i.e. fasting), on a

specific day (Monday) and stated that it was because he was born on this day.

About this we say:

Yes, the Prophet, J1%5 u& 2 L;l..z: used to fast Mondays, which was the day of the week he was

born. However, he did not fast the date of the month he was born. And as was made clear in the

2 Collected by Ahmad (#23,937), Abl Dawdiid (#1,481), At-Tirmith (#3,477) and An-Nasa’T (#1,208)
30 Collected by Muslim (#1,162)



previous article, it is not confirmed which day he was born. So not only did he not fast it, he didn’t
even clarify to us what day it was.

And even if one were to use this as evidence, then what it would be evidence for is to show their
joy for his birth in the way that he showed his joy for his birth, which was through fasting. Instead,
parties are thrown and innovated acts are performed as a way to celebrate this unconfirmed day.

Some may say that we are going above and beyond the minimum, which is fasting Mondays, by
celebrating the yearly date that he was born. So we ask: What is the difference between this and
between praying the Sunnah of Fajr, Magrib, Isha’ and so on, as four Rak ahs, stating that we
are performing the two, plus going beyond the minimum? If this is permissible and actually
better, then this should be as well.

So we say that, if fasting Mondays shows that it is permissible in general to celebrate his birth,
then having other means of celebration should likewise be permissible, then what about the
evidence for Hajj in specific times being used as evidence for Hajj in other ways? And likewise
with other acts of worship? The point is that if it becomes acceptable to innovate the means in
which we show our gratitude for the birth of the Prophet by extending it beyond fasting on the
Day of the week (i.e. Monday) — not the date of the month, which we can’t even know — then
what is to stop us from innovating legislated rituals from other specified and restricted aspects
of worship in regulated times, such as Hajj, etc.?

And clarification has already passed concerning using evidences in ways that the Salaf did not
use them, which should be more than sufficient to withhold from innovating these actions.

4-The Prophet Masa, Lo; <o %) de Fasted "Ashird’ out of Thanks to Allah, i, the

Prophet, (155 <lc % _,L.a, Did So As Well

They mentioned the Hadith of *Abdullah lbn "Abbas, Lig:s %! &5

&
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The Messenger of Allah, (25.23 g.:l.c %l A_j&:, came to Al-Madinah, and saw that the Jews fasted the

Day of "Ashiird’. He asked: What is this day that you are fasting?” They said: “This is a great day.
This is the day on which Allah Saved Bant Isra’ll from their enemy. So Musa fasted it.” The



Messenger of Allah, o5 <l % L;L.a said: “I have more right to Mdsa than you.” Then the

Messenger of Allah, 125 <1z 4 12, fasted it and ordered that it be fasted. 3!

They use this in the same way that they use the Hadith of fasting Mondays. They state that the
Jews mentioned that Musa fasted this day because Allah Saved Bani Isr@’il from Fir'awn, and the

Prophet, 1155 a..Lp ! u.L.p approved of this, did it himself and ordered for it to be done. So since

a specific action (i.e. fasting), was done on a specific day (i.e. ‘Ashird’), and it was done for a
specific reason, (i.e. out of gratitude to Allah for savmg them), then this proves that doing specific

actions on the claimed birthday of the Prophet, (;L:} Iz %) _,u out of gratitude to Allah, is

permissible.
About this we say:

All that was stated about the previous evidence can be said about this evidence.

Also, here, the Prophet, 1155 <1 % L;Lo fasted a day and ordered for it to be fasted. He is also

the same Prophet who did not celebrate his own birthday, nor did he order anyone to do so. Nor
did he even confirm its date for us.

So even if someone were to perform this exact action, which is fasting, on the day of the month
that the Prophet, (..L:} <12 %) _;Lp was born, if its date were even confirmed, then we would say

that it is a mistake. This is because he has made a specific act of worship on a specific day for a
specific reason, without any evidence for specifying that date. So how about when the day itself
is not even confirmed to begin with, and the act being performed is not even what has come in

the Hadith being used as evidence, yet it was perfectly possible for the Prophet, 1125 «1c % JL;

to do so, and for the Sahabah to do so, but we have not one specific evidence for this?

And what is the difference between this and between someone using the Hadith of Abl Qatadah
al-Ansari, &z %! &2 that the Prophet, (125 5 e %) dl.o said:

RS N C S P B F A N

“If any of you enters the Masjid, then let him perform two Rak ahs before he sits.” >

31 Collected by ‘Abdur-Razzaq (#7,843), Al-Humaydi (#525), Ibn Abi Shaybah (#9,359), Ahmad (#3,164), Ad-Darimi
(#1,800), Al-BukharT (#3,943), Muslim (#1,130), AbG Dawad (#2,444), Al-Bazzar (#5,133), An-Nasa'1 (#2,847) and Aba
Ya'la (#2,567)

32 Collected by Malik (#57), At-TayalisT (#633), "Abdur-Razzaq (#1,673), Al-HumaydT (#425), Ibn Abi Shaybah (#3,419),
Ahmad (#22,523), Ad-Darimi (#1,433), Al-Bukhari (#444), Muslim (#714), Ibn Majah (#1,013), Abl Dawid (#467), At-
Tirmith1 (#316) and An-Nasa’t (#811)



...as evidence that one should read Ayat al-Kurst when he sees a Masjid, and he argues that this
is an act of worship done out of respect for the Masjid, and this is also an act of worship that we
will do out of respect for the Masjid. The point here is that this alleged use of evidence isn’t
evidence at all for what those grasping for proof are attempting to use it for. One text is an
evidence for what is demonstrated in the Hadith itself, while the second has no evidence.

5-Abil Lahab Had His Punishment Reduced Due To Being Happy When the Prophet, d\.p

ey 4.,1.94»\ was Born

And they use a statement of ‘Urwah at the end of a long Hadith of Umm Habibah, (= % oz
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“Urwah stated: “And Thuwaybah was the freed slave girl of Abd Lahab whom he had freed, and
then she suckled the Prophet (as an infant). When AbG Lahab died, one of his relatives saw him
in a dream in a very bad state and asked him, ‘What have you encountered?’ Abi Lahab said: ‘I
have not found any rest since | left you, except that | have been given water to drink in this (the
space between his thumb and other fingers) and that is because of my freeing Thuwaybah.”” 3

And they state that the reference to Abl Lahab freeing Thuwaybah and it being a reason for his
punishment being reduced is explained in other narrations in which he freed her due to his joy

when she informed him of the birth of the Prophet, (:i;j g.fl; ! L;L/a So they state that since his

punishment is reduced, and it is reduced due to his freeing Thuwaybah and he freed Thuwaybah
because he was happy about the birth of the Prophet, ;15 u& b A;ﬁa then this shows that doing

something out of joy for his birth is legislated.
About this we say:

Firstly, this statement from "Urwah in “Sahih al-Bukharr” is “Mursal”. This was mentioned by lbn
Hajar al-"Asqalani, ** Badr ad-Din al-"Ayni (d. 855 H.), 3 and others. And this is obvious from the

Hadith itself, as "Urwah did not mention who he heard this from.

And ‘Urwah is a Tabi 7, and it is known that when it came to statements other than the Prophet,
,L.‘, ale & sLo and the Sahabah, as well as ones that had the beginning parts of the chain of

33 Collected by Al-Bukhari (#5,101)
34 “Fath al-Bari Bi-Sharh Sahih al-Bukhdri” by lbn Hajar al-"Asqalant 9/49
35 “*Umdat al-Qari Sharh Sahih al-Bukhari” by Al-"Ayni 20/132



narration mentioned (Mu'allag), then Al-Bukhari did not place the same conditions of
authenticity on the latter as he did with the former. And this is evident from the words of those
who commented on “Sahih al-Bukhari”, such as Ibn Hajar al-"Asqalani in “Fath al-Bari Bi-Sharh
Sahih al-Bukhari”, Badr ad-Din al-"Ayniin “*"Umdat al- Qarr”, as well as the book “Tagliq at-Ta 'liq”
by Ibn Hajar al-'Asqgalant, and others.

And a known rule amongst the Scholars of Hadith is that they would narrate side points to
authentic Ahadith that were not at the level of the original Ahadith themselves. This is evident in
“Sahih al-Bukhari” and “Sahih Muslim”. In fact, a whole book has been written about this
concerning “Sahih Muslim”, called “Gurar al-Fawa’id al-Majmi‘ah Fi Bayan Ma Waga'a Fi Sahih
Muslim Min al-Asanid al-Magti'ah”, by Imam Abul-Husayn Yahya lbn “Ali al-"Attar al-Maliki (d.
662 H.).

Secondly, Imam an-Nawawi (d. 676 H.) stated: “If it was the thirtieth night of Sha‘ban, and the
people did not see the Hilal (i.e. new moon), and a person saw the Prophet, ;125 41» ! _,L,a while
asleep, and he said to him: ‘Tonight is the first of Ramadan.’ Then fasting according to this dream

would not be valid; not for the one who had the dream, nor for anyone else. This was mentioned

by Al-Qadr Husayn and others, and Al-Qadr “lyad mentioned that there is consensus upon this.”
36

So we see that even a ruling that is confirmed in the Shari‘ah (i.e. beginning Ramadan when the
new moon is sighted) cannot be implemented through something that comes in a dream, even if

the one seen is the Prophet, ;155 4,19 & JLa who we know will not be imitated in a dream by the
shaytan. So how then would we bring a new ruling, based upon someone who can be imitated,
who isn’t even Muslim, without knowing who saw the dream to being with.

Thirdly, this narration contains no mention of the punishment being reduced due to Abi Lahab
freeing Thuwaybah because of his joy at hearing of the Prophet, ".l:} £Ie 3\ LS, s birth. This was

only mentioned by Abul-Qasim as-Suhaylt (d. 581 H.), 37 attributing it to “Sahih al-Bukhari”.

However, as we have seen, there is no mention of this whatsoever in “Sahih al-Bukhart”’, and it is
not confirmed at all.

Fourthly, what is known to the People of Sirah is that Abu Lahab freed Thuwaybah a long time
after the birth of the Prophet, J1%5 w W@l dl.o This was discussed by Abu "Umar Ibn "Abdil-Barr

(d. 463 H.), *® Abul-Faraj Ibn al-Jawzi (d. 592 H.), 3 Ibn Hajar al-'Asqalani, ** and others. Therefore,

36 “Al-Majmi Sharh al-Muhathab” by An-Nawawi 6/292
37 “Ar-Rawd al-Unuf FT Sharh as-Sirah an-Nabawiyyah” by As-Suhayli 5/192
38 “Al-Isti'ab Fi Ma rifat al-Ashab” by Ibn *Abdil-Barr 1/12
3% “Al-Wafa Bi-Ahwal al-Mustafa” by Ibn al-Jawzi 1/106
40 “Fath al-Barf Bi-Sharh Sahih al-Bukhdri” 9/48 and “Al-Isabah Fi Ma rifat as-Sahdbah” 4/250 both by Ibn Hajar al-
‘Asqalant



the freeing of Thuwaybah by Abl Lahab wasn’t even something he did in recognition of the birth
of the Prophet, -J5 P JJ», anyway, as those who claim it is evidence for their innovated

activities allege!

We Don’t Know When the Prophet, 51.; <1z % L,L,p, Was Born

There is an overabundance of opinions concerning when the Prophet, (1575 <1z %! k2, was born,

and they range from being “Da’if (weak)” to completely baseless. And they range from some
attributed to Companions all the way down to some claimed by modern day astronomers. Below
is a short summary of these opinions, and | have limited the list to ten of the opinions that have
been narrated:

1. The second of Rabi" al-Awwal. This was mentioned by Ibn Sa'd, #! Ibn Sayyid an-Nas, *

3.

Ibn Kathir, #* attributing it to Ibn "Abdil-Barr in “Al-Isti'ab”, and Ibn al-Jawzi attributed it
to the majority, ** and many others. And narrated by Al-Waqidi from Abia Ma'shar Nujayh

Ibn "Abdir-Rahman al-Madani. Abd Ma’shar is “Da’if”, as declared so by Abt Dawid and
Ad-Daraqutnt. #°

The eighth of Rabi al-Awwal. This was narrated by Malik, *Aqil, Yinus lbn Yazid and others
from Az-Zuhri from Muhammad lbn Jubayr lbn Mut'im. It was mentioned by Ibn "Abdil-
Barr *¢ and many others. Ibn Hajar al-Haytami mentioned that there is a consensus from

the historians that this is the correct date. *” Al-Qastalani claimed that it is the opinion of

the majority. 8

The tenth of Rabr" al-Awwal. Ibn Kathir mentioned it from lbn “Asakir. *° It was also
mentioned by Ibn Sa'd > and others. However in this chain there is Muhammad Ibn *Umar

Ibn Waqid al-Laytht who is “Matrik”, Ishaq Ibn Abi Farqah who is “Matrik” and Abu Bakr
Ibn “Abdillah who is accused of fabricating Ahadith. 31

4 “At-Tabagat al-Kubra” by lbn Sa*d 1/101

42 “*UYyin al-Athar FT Funin al-Magazi Wash-Shama’il Was-Siyarr” by lbn Sayyid an-Nas 1/79
43 “p|-Bidayah wan-Nihdyah” by Ibn Kathir 2/260

44 “Al_Muntatham FT Tarikh al-Muliik Wal-Umam” by lbn al-Jawzi 2/245

45 | ook to “Tahthib at-Tahthib” by Ibn Hajar al-'Asqalani 10/419.

46 “AlIstT"ab FT Ma rifat al-Ashab” by lbn “Abdil-Barr 1/31

47 “Sharh “Ala Matn al-Hamziyyah FT Madh Khayr al-Bariyyah” by Ibn Hajar al-Haytami pg. 26
48 “Al-Mawahib al-Ladunniyyah Bil-Minh al-Muhammadiyyah” by Al-Qastalant 1/140-141

49 “Al-Bidayah Wan-Nihdyah” by lbn Kathir 2/260

50 “At-Tabagqadt al-Kubrd” by Ibn Sa*d 1/100

51 Look to “Taqrib at-Tahthib” by Ibn Hajar al-"Asqalani (#7,973)



10.

The eleventh of Rabi" al-Awwal. Mentioned by lbn al-Jawzi > without any chain.
The eighteenth of Rabi" al-Awwal. lbn Kathir attributed it to the majority. >3

The twelfth of Ramadan. This was mentioned by Ibn al-Kalb1, as was mentioned by Ibn

Hajar, and he said it is “Shath”. >* This is based on a Hadith that Ath-Thahabi declared as

“Sagqit”. >

In Rabi al-Akhar. This was mentioned by Al-Qastalani without any chain and with the
phrasing of uncertainty. ¢

The Day of the Elephant. Narrated by Al-Hakim 37 and Ath-Thahabi weakened this opinion.
58

The first Monday of Rabi" al-Awwal. Mentioned by Ibn "Abdil-Barr *® and Ibn Sayyid an-

Nas with the phrase of uncertainty. ¢

The Twelfth of Rabi” al-Awwal. This was taken by lbn Ishaq, ! Ibn Hibban, ¢ Ibn Khaldin,

63 |bn Sayyid an-Nas, ® and others. And all of the narrations of this date are weak or

extremely weak. %

The Celebrating of the Mawlid Was Invented By the Fatimiyyah of Bani "Ubayd

in Egypt

The historian Muhammad lbn Yasuf as-Saliht (d. 943 H.) mentioned from As-Sakhawi (d. 902 H.)
that he said: “Performing Al-Mawlid ash-Sharif was not narrated from any of the Righteous

predecessors in the three virtuous generations. Rather it only took place after that.” ¢

52 “pl-Muntatham Fi Tarikh al-Muliik Wal-Umam” by Ibn al-lawzi 2/245

53 “Al-Biddyah wan-Nihdyah” by Ibn Kathir 2/260

54 “Fath al-Bari Bi-Sharh Sahih al-Bukhar™ by Ibn Hajar al-"Asqalani 7/164

55 “Tarikh al-Isldm Wa Wafayat al-Mashahir Wal-A'lam”, by Ath-Thahabi 1/484

56 “Al-Mawahib al-Ladunniyyah Bil-Minh al-Muhammadiyyah” by Al-Qastalant 1/140

57 “Al-Mustadrak “Alas-Sahihayn” by Al-Hakim 2/603

58 “Mukhtasar Talkhis ath-Thahabi” by Ibn al-Mulagqin 2/1057

59 “pl-IstT"ab FT Ma'rifat al-Ashab” by Ibn al-lawzi 1/30

80 “*Uyiin al-Athar Fi Funin al-Magazi Wash-Shama’il Was-Siyarr” by lbn Sayyid an-Nas 1/79
61 “As-Sirah an-Nabawiyyah” by lbn Hisham 1/146

62 “Ath-Thigat” by Ibn Hibban 1/14-15

83 “At-Tarikh” by Ibn Khalddn 2/394

84 “*Uyiin al-Athar Fi Funin al-Magazi Wash-Shama’il Was-Siyarr” by lbn Sayyid an-Nas 1/79
85 ook to “Mawsi ‘at Nadrat an-Na’im Fi Akhldaq ar-Rasil al-Karim”, 1/40.

6 “Subul al-Huda War-Rashad Fi Sirat Khayr al-'Ibad” by As-Salihi 1/439



And the historian Ahmad lbn "Ali al-Miqrizi (d. 845 H.) said: “And the Fatimr Khulafa’ had
celebrations and festivals all year round. And they were the festivals of the new year, the festivals

of the beginning of the year, the Day of ‘Ashiird’, the birthday of the Prophet, 7155 <15 %! _j,.;,
the birthday of "Ali Ibn AbT1 Talib, %= % 25, the birthday of Al-Hasan and Al-Husayn, ?M\ Lels,

the birthday of Fatimah az-Zahrd’, (’;M\ elz...” and he continued on. ¢’

And this is what is well known: that the first people to celebrate the Mawlid were the Fatimiyyah
in Egypt. This was mentioned also by Al-Qalgashandi, °® Hasan As-Sandabi, ® many more.

It is Not a Bid 'ah Hasanah (Good Innovation)
Some claim that while this was not known amongst the Salaf, it is considered a good innovation,

and they use the statements of some scholars claiming that it is such. However, let us look at this
matter in detail:

And on the authority of Al-"Irbad Ibn Sariyah, that the Prophet, (,l:; e W) u,\..p, said:
TRATIEA T ds s ees 525 0 4 SN SN A T)
“And avoid the newly invented matters, because every newly invented matter is a Bid ah, and
every Bid ah is a misquidance.” 7
And the Companion Mu'ath Ibn Jabal, &2 %\ 4.5, said:
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“And beware of that which has been innovated, as indeed, whatever is innovated is
misguidance.” 7!

And Companion “Abdulldh Ibn “Umar Ibn al-Khattab, Lgis %! 25 said:

n %7 2
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87 “Al-Mawa ‘ith Wal-I'tibar Bi-Thikr al-Khitat Wal-Athar” by Al-Miqrizi 1/490
88 “subh al-A’shd Fi Sina'at al-Insha” by Al-Qalgashandi 3/498

89 “Tarikh al-1htifal Bil-Mawlid an-Nabawi” by Hasan As-Sandiibi pg. 69

70 Collected by Ahmad (#17,275) and Abi Dawid (#4,607)

™ Collected by Abl Dawid (#4,611)



“Every Bidah is a misguidance, even if the people see it as good.” 72

Imam Malik (d. 179 H.) said: “Whoever innovates a Bid'ah in Islam and believes it is good, then
he is claiming that Muhammad, {,l;; e Li&, betrayed the Religion, because Allah says:

Z < ° e Py ~ 9%, 0 o °
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4This day, | have perfected your religion for you, completed My Favour upon you, and have

chosen for you Islam as your religion.3

So whatever was not from the religion that day would not be of the religion today.” 73

Imam Ahmad lbn Hanbal (d. 241 H.) stated: “The fundamentals of the Sunnah in our opinion are
to hold to that which the Companions of the Messenger of Allah, ‘:i;j 15 ) _,L,a were upon, to

follow them and to abandon Bid ah. And every Bid ah is a misguidance.” 74

And concerning dividing Bid 'ah into Wajib, Mandab, Mubah, Makrih and Muharram, Imam ash-
Shatibi (d. 790 H.) said, “Indeed, this categorization is an invented matter, which no SharT
evidence indicates.” 75

Ibn Rajab al-Hanbali (d. 795 H.) said, “As for what has taken place in the words of the Salaf from
the considering of some of Bid ahs to be good, then that is only from the linguistic Bid ahs, not
the Shari-based ones.” 76

And what is meant by linguistic Bid ‘ah is something that was started and/or revived based upon
clear Islamic Textual evidence.

It is an imitation of the Christians in their celebratlng what they claim to be the
birthday of the Messenger ‘Isa Ibn Maryam, ("L“ﬁ <5 % L)»@

It is a clear form of imitating non-Muslims in their actions that they themselves are known for.

Allah Stated:

72 Collected by Al-Marwazi in “As-Sunnah” (82) and lbn Battah in “Al-lbanah "An Shari“at al-Firgat an-Ndjiyah Wa
Mujanabat al-Firag al-Mathmimah” (#205)

73 “Al-I'tisam” by Ash-Shatibt 2/535

74 “Thamm at-Ta’wil” by lbn Qudamah al-MaqdisT pg. 32

75 “Al-Itisdm” by Ash-Shatibi 1/246

76 “Jami* al-"Ulami Wal-Hikam FT Sharh Khamsina Hadithan Min Jawami' al-Kalim” by lbn Rajab pg. 233
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O you who have believed, do not be like those who disbelieved and said about their brothers
when they traveled through the land or went out to fight, “If they had been with us, they would

not have died or have been killed,” so Allah makes that (misconception) a regret within their
hearts. And it is Allah who gives life and causes death, and Allah is Seeing of what you do.

Abl Hurayrah narrated that the Messenger of Allah, (,i.:} e ;;,.p, said:

///
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“Change the gray hair, and do not resemble the Jews.” 77

And he narrated that the Messenger of Allah, (,i;; < %) ‘;L;, said:

"Rl Al sl T PRI 52"

“Trim closely the moustache and grow beard; and thus contradict the Zoroastrians.” 78

And he also narrated that the Messenger of Allah, g’j,;; 5.19 ! L;L;, said:

<77

" b S O R Y 5L 5 A O

“Indeed, the Jews and the Christians do not dye (their ha/r), so contradict them.” 7°

It has also come from “Abdullah Ibn "Amr:

P
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That the Messenger of Allah, plw PHEAT L,L’o, saw me wearing two clothes dyed in saffron so he
said: “These are the clothes of the disbelievers, so do not wear them.” 80
“Abdullah Ibn *Umar Ibn al-Khattab, L2 % 25 narrated that the Messenger of Allah, %! d/l.‘p

. ”w said:

77 Collected by Ahmad (#8,657), At-Tirmithi (1,752) and Abu Ya'la (#5,977), and At-Tirmithi declared it “Hasan Sahih”.
78 Collected by Ahmad (#8764) and Muslim (#524)

7 Collected by Al-Humaydi (#1,139), Ibn AbT Shaybah (#25,501), Ahmad (#7,272), Al-Bukhari (#5,899), Muslim
(#5,561), Ibn Majah (#3,621), AbG Dawid (#4,203), An-Nasa'T (#9,290) and Abd Ya'l3 (#5,957)

80 Collected by At-TayalisT (#2,392), Ibn AbT Shaybah (#25,223), Ahmad (#6,513), Muslim (#5,485) and An-Nasa’l
(#9,569)
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“And whoever imitates a people, he is from them.” 8!

And “Abdullah Ibn "Amr Ibn al-"As, Ligs % &2 said:
" ”CJ:J\ (:;S r.@.’u e /,wo-' ;@:\Sjij :Jj,u do— (,.g_, Wj V.@b-J@-A} (v-;)/jj: éﬂ;; r}-L;;\?\ .:D’u o /"
“Whoever lives in the land of the non-Arabs, participates in their Nayriz (Persian New Year) and

their Mahrajan (Vernal equinox celebration), and imitates them until he dies while in that state,
he will be resurrected with them on the Day of Resurrection.” 8

And the Sunnah is filled with evidences forbidding imitating the disbelievers.
Celebrations Are Specifically Legislated Acts of Worship in Islam

Celebrations are matters which are legislated as an act of worship, not a matter of worldly
customs. This is evident in the Hadith of “A’ishah, @ %l o3, in which the Prophet, <& %l Lo

155, said about the Day of Al-Fitr or the Day of Al-Adha:
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“Verily, every people has its celebration and verily this is our celebration.” 83

Ibn Taymiyyah (d. 728 H.) stated in h|s explanatlon of this Hadith: “This is evidence in a number

-

of ways: One of them is that his, 15 ! é*; 's statement: “Verily, every people has its

celebration and verily this is our celebration.” Indeed this necessitates each people being unique
in their specific Td. As He, ¥, said:

81 Collected by Ahmad “Musnad” (#5,114) and Abl Dawid (#4,031). Although the stronger opinion is that this Hadith
is weak, it was declared “Sahih” by lIbn Hibban as mentioned in “Buliig al-Maram”, (#437), Ath-Thahab1 in “Siyar
A’lam an-Nubala” 15/509, Al-"Iraqt in his Takhrij of “lhya’ "Ulim ad-Din”, 1/359, Al-Bahiti in “Kashaf al-Qina™,
1/286 and others. It was also declared “Jayyid” by lbn Taymiyyah in “Majmi " al-Fatawa”, 25/331 and “Hasan” by
Ibn Hajar al-"Asqgalantin “Fath al-Bari Bi-Sharh Sahih al-Bukhéri” 10/282 and As-Suyatiin “Al-Jami" as-Sagir FT Ahadith
al-Bashir an-Nathir”, (#8,593). Although there is some dispute concerning the authenticity of this Hadith, it comes
from “Abdullah Ibn ‘Umar through two paths: one in the books mentioned above and the second by At-Tahawt in
“Sharh Mushkil al-Athar” (#231). It also comes by the way of Anas |bn Malik in Marfi' form in “Akhbar Asbahan”
1/129, and a number of other Sahabah. And Shaykh Sulayman lbn Nasir al-'Alwan stated it is “Hasan”.

82 Collected by Al-BayhaqT in his “Sunan”, (#18,642). It was declared “Sahih” by Ibn Taymiyyah in “Igtida’ as-Sirat al-
Mustaqgim Mukhalafati Ahl al-Jahim”, pg. 233 as well as lbn al-Qayyim in “Ahkam Ahl ath-Thimmah”, 3/1248.

8 Collected by Ishaq Ibn Rahwayh (#779), Ahmad (#25,189), Al-Bukhari (#952), Muslim (#2,016), Ibn Majah (#1,898),
An-Nasa’l (#1,808) and Abu Ya’la (#50)
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4And for every nation there is a direction to which they face (in their prayers).i 8

And He, Jw&, said:

€l s B3 i tlar S0y

4To each among you, We have prescribed a law and a clear way. 85

This necessitates each people being unique in their specific direction to face as well as their
prescribed law. So if the Jews have an ‘Id and the Christians have an ‘Id which is specific to them,
we do not share it with them just as we do not share their direction of facing in prayer nor their

prescribed law. And based upon this as well we would not allow them to share our ‘Id with us.”
86

Also, it has come on the authority of Anas Ibn Malik, %2 % 25 Who said:
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“When the Messenger of Allah, ’;L:-»j Lle du é;" came to Al-Madinah, they had two days when they

would play. So he said: “What are these two days?” They said: “We used to play on them during

the Jahiliyyah.” So the Messenger of Allah, ;15 u& ! dl.& said: “Allah has given you instead of

them two days that are better than them: the Day of al-Adhéa and the Day of al-Fitr.” &

Ibn Taymiyyah stated in his explanation of this Hadith: “The way this is used as evidence is that
the two days in Jahiliyyah were not upheld by the Prophet, (;.L:; g..i; ! ;L’;, nor did he leave them

to play during them as they customarily did. Instead he said: ‘He has given you two different days
in their place.” And something replacing something else necessitates abandoning what has been
replaced. This is because it is not possible for the replacement and the replaced to be joined
together at once.” 88

84 Sgrat al-Bagarah, 148

85 Sgrat al-Mé’idah, 48

86 “igtida’ as-Sirat al-Mustagim Mukhdlafati Ahl al-Jahim” by Ibn Taymiyyah pg. 227.

87 Collected by Ibn Abt Shaybah (#5,628), 'Abd Ibn Humayd (#1,238), Abla Dawad (#1,134), An-Nasa’1 (#1,767) and
Abi Ya'la (#3,820)

88 “Iatida’ as-Sirat al-Mustagim Mukhdalafati Ahl al-Jahim” by Ibn Taymiyyah pg. 219.



Ibn Taymiyyah also said: “Celebrations are part of the Shari"ah, the clear way and the ritual acts
of worship about which Allah, 5.2, said:
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4To each among you, We have prescribed a law and a clear way.# 89

And He said:
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4For every nation We have ordained religious ceremonies which they must follow. %
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...like the Qiblah, Salat and fasting. So there is no difference between their participation in the
celebrations and their participation in all other rituals. So conforming in full with a celebration is
conforming to kufr, and conforming to some of its branches is conforming in with some of the
branches of kufr.

Indeed, celebrations are one of the most unique features that distinguish various legislations and
among their most prominent symbols, so conforming to them is conforming to the most
characteristic legislations of kufr and most prominent of its symbols. And there is no doubt that
conforming to this may lead to complete kufr.

As for its most basic ruling, then at the very least, it is an act of disobedience. This was indicated
by the Prophet, (::L’Q u; ! _;L;, when he said: “Verily, every people has its celebration and verily

this is our celebration.” °* And this is worse than participating with them in wearing the Zinar %2
and its likes from their symbols, as those are manmade symbols which are not from the religion,
rather the purpose behind them is simply to distinguish between the Muslim and the kafir. As for
the celebrations and (religious) rituals, this is part of the religion which is cursed along with its
followers, so joining in with it is joining in with something that is a cause of incurring the wrath
and punishment of Allah.” 93

So we see that the same address was used for ‘Ids as was used for the Qiblah of the Muslims.
Therefore, 'Ids are at the same level of the Qiblah, in that we cannot add, subtract or change
anything regarding them within our religion.

83 Sgrat al-Mé’idah, 48

90 Sgrat al-Hajj, 67

9 Collected by Al-Bukhari (#952 and #3,931) and Muslim (#892).

92 This was a type of clothing that was specified as specific to Ahl ath-Thimmah

93 “Iqtida’ as-Sirat al-Mustagim Mukhdlafati Ahl al-Jahim” by lbn Taymiyyah pg. 241.



An Short List of Statements of the Scholars Concerning Celebrating the Mawlid

Taj ad-Din al-Fakahant (d. 734 H.) said: “l do not know any basis for this Mawlid in the Book nor
the Sunnah. And performing it is not narrated from anyone from the Scholars of the Ummah,
who are the leaders in the religion and who hold steadfast to the narrations of the earlier ones
(i.e. predecessors). Rather, it is a Bid ah that was innovated by the useless, and it is the personal
desire which the gluttons took advantage of. The evidence for this is that if we were to try to
apply the five rulings to it, then we would say: it is either Wajib, Mandib, Mubah, Makriih or
Muharram. And it is not Wajib according to consensus. Nor is it Mandib, because the reality of
the Mandiib is that which the Shara™ has requested (from us) but did not place any blame on the
one who does not do it. And this is something that the Shara’ did not give permission for, nor did
any of the Sahabah perform it, nor did the Tabi'in, nor did any religiously committed scholars, as
far as | know. And this is my answer if | am asked about it in front of Allah. And it is not possible
that it is Mubah, as innovating in the religion is not Mubah according to the consensus of the
Muslims. So nothing is left except that it is Makrih or Muharram.” **

Ibn al-Haj al-Maliki (d. 737 H.) stated: “Then if it is free from it (i.e. matters that are Haram in and
of themselves), and he only makes food, and intends with the Mawlid, and invites the brothers,
and it is free from what has been mentioned earlier, then it is a Bid'ah by the intention itself
alone. Because that is an addition to the religion; not from the actions of the Salaf who have
passed. And following the Salaf is more deserving, rather, it is more obligatory, than adding an
intention to the religion which they did not have. Because they were the people who were most

severe in following the Sunnah of the Messenger of Allah, ;125 gh.l; ! L;L/a, and glorifying of him

and his Sunnah, ’6’3 P L;L;, and they were at the forefront in rushing to that. And it is not

narrated from any of them that he had an intention for the Mawlid, and we are followers of
them, so we are sufficed by that which sufficed them.”

And he said: “And out of piety, some of them turned away from this by reading, in place of that,
“Al-Bukhari” or something else. So, even if reading Hadith is, in and of itself, from the greatest
means of becoming nearer (to Allah), and acts of worship, and there is great blessings and much
goodness in it, but this is if it is done with the conditions that make it valid in the correct Shar7
way; not if it is done with the intention of the Mawlid. Do you not see that the Salat is from the

greatest things that brings one nearer to Allah, le.u, but despite this, if someone did in in other

that the legislated time, then it would be something blameworthy and contrary (to the Shari"ah).
So if the Salat is at this level, then what do you think about something other than it?” %¢
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Ash-Shatibi (d. 790 H.) stated: “So it is well known that the establishment of the Mawlid upon the
description that is commonly known amongst the people is an innovated Bid ah, and every Bid 'ah
is a Dalalah (misguidance). So spending to establish a Bid ah is not allowed, and it being left in
one’s will is not implemented, rather it is obligatory upon the judge to annul it.” ¥’

Abl “Abdillah Muhammad al-Haffar al-Maliki (d. 811 H.) said: “The night of the Mawlid; The
Righteous Salaf did not used to gather on it for worship, nor would they do anything extra on it
than the rest of the nights of the year. This is because the Prophet is not glorified except in the
way that it has been legislated to glorify him.” %8

Muhammad Ibn "Ali ash-Shawkant (d. 1250 H.) said: “Until now, | have not found evidence which
indicates its confirmation from the Book, nor the Sunnah, nor Ijma’, nor Qiyds, nor something to
be used as an argument. Rather, the Muslims formed consensus that it was not present in the

era of the best of generations, nor those who came after them, nor those who came after them.”
99

Conclusion

As has been shown; there is no Evidence to support the celebrating of the Mawlid. Furthermore,
there are many important issues that should be known about the celebration of the Mawlid, such
as the fact that this celebration was started by a group of apostates (the Fatimiyyah) in imitation
of disbelievers (the Christians). So, on top of the lack of evidence to sanction the celebration of
the Mawlid, there are also many reasons that would support the prohibition of such celebrations.

And Allah Knows Best.

AbQ Talat Haytham Al Sayfaddin
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